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Justice

Introduction to the Theme
Rev. Kirk Loadman-Copeland
Nineteenth century Unitarian minister Theodore Parker said, in a speech
before the Massachusetts Anti-Slavery
Convention in 1858, “I do not pretend to
understand the moral universe; the arc
is a long one, my eye reaches but little
ways; I cannot calculate the curve and
complete the figure by the experience of
sight, I can divine it by conscience. And
from what I see I am sure it bends towards justice.” Unitarian Universalist
theologian James Luther Adams would
agree with this optimism, but he would
caution that the bending does happen
unaided. Adams’ commitment, in keeping with the prophets of ancient Israel,
was informed by the demand that the
liberal church must confront injustice.
Adams recalled a late-night conversa-
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tion with social psychologist Erich
Fromm who said, “I learned from the
Old Testament prophets that the meaning of human existence is the struggle
for justice.”
This struggle for justice is a core commitment of Unitarian Universalism, one
affirmed in our second principle,
“justice, equity, and compassion in human relations,” and our second source,

“words and deeds of prophetic women
and men which challenge us to confront
powers and structures of evil with justice, compassion, and the transforming
power of love.”
(Continued on page 2)

Justice & the Common Good
Robert Samuelson wrote, “We face a choice between a society where people accept
modest sacrifices for a common good or a more contentious society where groups
selfishly protect their own benefits.” While conservatives accept the common good
as important, they believe that it can best be served by individuals operating freely
in the marketplace. Government’s role should be limited to protecting private
rights. Liberals believe that justice requires that government play an activist role to
protect and extend the common good to those at the margins. Economic justice is
not an oxymoron. It is the means of securing the common good.
Touchstones Consulting is committed to the work of articulating a liberal theology. This journal
is supported by subscriptions from Unitarian and Unitarian Universalist congregations
throughout the world. Editors: Rev. Nancy Bowen & Rev. Kirk Loadman-Copeland

Frances Bends the Arc
Jessica York
Sometimes, freedom is a
long time coming.
...Rev. Theodore Parker
said, “I do not pretend to
understand the moral universe: the arc is a long one...
from what I see I am sure it
bends towards justice.”
The Reverend Martin Luther King, Jr,
often used this quote. Barack Obama, 44th
and first African American president of the
United States added,”... but here is the thing:
it does not bend on its own. It bends because
each of us in our own ways put our hand on
that arc and we bend it in the direction of
justice....”
The hands of Unitarian Universalists have
been bending the arc for many years. You
may have heard of John Adams, Susan B.
Anthony, Christopher Reeve, or Rachel Carson. Have you heard of Frances Ellen Watkins Harper? Her hand was on the arc, too.
Harper was born a free black woman in
Baltimore, Maryland in 1825. She was raised
in the household of her uncle, an educator, ...
Minister [and] ...abolitionist—a person who
objected to the enslavement of blacks. Harper followed in her uncle’s footsteps to become an educator and abolitionist. She also
became a writer, publishing her first book of
poetry at twenty and publishing the first
short story by an African American woman
later in life. Her writing often urged blacks,
women, and people in oppressed groups to
take a firm stand for equality.
In 1850, the Fugitive Slave Act was
passed. It became dangerous to be a free
black in Maryland because slave owners
could claim black people were runaway
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slaves and force them into slavery. So,
Harper moved farther north to Ohio and
then to Philadelphia. She taught, ran
part of the Underground Railroad, and
lectured around the country to bend the
arc toward justice for African Americans. In 1863, abolitionists celebrated
success with the passage of the Emancipation Proclamation. It did not immediately create a world where African
Americans were treated equally and
fairly, but it did make slavery illegal.
Harper saw that there was still work
to be done. She put her hand toward
women’s civil rights, in particular the
rights of black women and the right of
all women to vote. She co-founded the
National Association of Colored Women. Again, she toured and lectured on
the topic of freedom. Her lectures and
writings spoke to the need for women to
be free to be more than wives and mothers. She understood what she was talking about: a mother herself, after her
husband died Frances Harper took her
daughter with her on her lecture tours.
During her justice work, Harper met
many Unitarians also working to bend
the arc. She felt at home with our liberal
religious beliefs and knew that her work
could strengthen the justice work of the
Unitarians. She joined hands with them
by joining the First Unitarian Church in
Philadelphia in 1870. She ...read her poetry from the pulpit at this church, yet
she kept her membership and taught
Sunday school at an AME church, too.
Harper died in 1911, before the 19th
Amendment gave women the right to
vote in 1919. ...Harper understood that
her labors might bring about freedoms
she would never enjoy. She said,
“Apparent failure may hold in its rough
shell the germs of a success that will
blossom in time, and bear fruit throughout eternity.” Some of the fruits of
Harper’s labor ...are enjoyed by us today. Yet, we are not done. Oppression
still exists in our world. ...Our hands are
needed [for] ...the bending ...until victory is won.
Source: https://www.uua.org/re/tapestry/youth/
call/workshop2/arc
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Justice Delayed, Justice Denied
(Continued from page 1) Introduction

While justice is often associated with
law and lawfulness, its broader sense is
linked to fairness. (Ironically, laws, generically, are no guarantee of justice
since they can perpetuate systemic injustice.) Traditions of justice in the west go
back to the prophets of ancient Israel
and the philosophers of ancient Greece.
The prophet Micah asked, “What does
the Lord require of you but to do justice,
and to love kindness, and to walk humbly with your God?”
As far back as Homer in Greek literature, the concept of dikaion, used to describe a just person, gave rise to the general concept of dikaiosune, or justice, as a
virtue that might be applied to a political
society. In the Republic, Plato, dissatisfied
with conventional theories of justice by
Cephalus, Polymarchus, Thrasymachus,
and Glaucon, treated justice as an overarching virtue of societies and individuals. In both cases, justice leads to the
good.
Generally, justice is broken down into
several types: distributive, procedural,
restorative, transitional, and retributive.
Distributive Justice: Distributive justice is sometimes referred to as economic
justice. It is
based upon
fairness in
terms of the
way benefits
and burdens
are allocated
due to economic, political,
and social
frameworks
within a society. Elements of distributive justice include equity, equality, power, need, and
responsibility.
Procedural Justice: Procedural justice
relates to the idea of fairness in terms of
how disputes are resolved and include
legal proceedings. In the United States
procedural justice is connected to due
process and, in Canada, fundamental
justice.
Restorative Justice: Restorative justice focuses on repairing the harm
caused by crime, requiring offenders to

take responsibility for their actions and
for the harm they have caused, and seeking redress for victims, recompense by
offenders, and reintegration of both
within the community. A corollary to
restorative justice is transitional justice.
Transitional Justice: Transitional justice is necessary for countries emerging
from periods of conflict and repression
involving large scale or systematic human rights violations so numerous and
so serious that the normal justice system
is unable to provide an adequate response. An example of this was the
Truth and Reconciliation Commission that
operated in South Africa following the
abolition of apartheid in 1994.
Retributive Justice: Retributive justice involves punishment, although what
constitutes fair and proportional punishment is widely debated. Retributive justice asserts that wrongdoers deserve to
suffer proportionate punishment, yet it
is morally impermissible to punish the
innocent or to inflict disproportionately
large punishments on wrongdoers.
Barry Howard suggests that the last
words of the pledge of allegiance “are
perhaps some of the most countercultural words of commitment we can speak:
‘with liberty
and justice for
all.’” In this
regard, the
pledge of allegiance should
be considered a
valuable text in
the work to
confront injustice, a text, especially the last
part, deserving of extensive exegesis.
The truth is we have not come close to
achieving “liberty and justice for all.”
Justice ebbs and flows. Given the current state of politics, it seems that the
tide of justice is flowing outward, far out
to sea, and it is not clear when or how
the tide will turn. The tide of justice does
not obey the lunar pull, does not move
in some predictable pattern. It responds
to the push and pull of the hands and
hearts of people, those committed to
(Continued on page 5)

Readings from the Common Bowl
Day 1: “When hungry
people learn to share the
bread of hope together, a
new kind of community
becomes possible and the
first fruits of justice can be
enjoyed.” Jim Wallis
Day 2: “Justice comes alive within us or it
doesn’t come alive at all.”
Frederic & Mary Ann Brussat

Day 3: “A person who lacks the verdancy
of justice is dry, totally without tender
goodness, totally without illuminating virtue.” Hildegard of Bingen

Day 12: “I would like to be known as a
person who is concerned about freedom
and equality and justice and prosperity for
all people.” Rosa Parks

as giving to charity.” Shane Claiborne
Day 23: “Human progress is neither automatic nor inevitable. Every step toward the
goal of justice requires sacrifice, suffering,
and struggle; the tireless exertions and passionate concern of dedicated individuals.”
Martin Luther King, Jr.

Day 13: “It is certain, in any case, that ignoDay 24: “When I fed the hungry, they
rance, allied with power, is the most ferocalled me a saint. When I asked why peocious enemy justice can have.”
ple are hungry, they called me a
James Baldwin
communist.” Dom Helder Camara
Day 14: “The opposite of poverty is not
wealth. In too many places, the opposite of Day 25: “Justice without force is powerless;
poverty is justice.” Bryan Stevenson
force without justice is tyrannical.”
Blaise Pascal

Day 15: “I raise my voice not so that I can
shout, but so that those without a voice can Day 26: “Because we tend to be biased in
favor of our own viewpoint, it is important
be heard.” Malala Yousafzai
Day 4: “Justice is not an ideal
to keep the standard of fairness at the
Day 16: “Do not make the mistake
state of theory, but a matter of
forefront of our thinking. This is especially
of thinking that you have to agree
personal sensibility, a set of emoimportant when the situation may call on
with people and their beliefs to
tions that engage us with the
us to see things we don't want to see, or
defend them from injustice.”
world and make us care.” Robert
give something up that we want to hold
Bryant McGill
Solomon
onto.” Linda Elder
Day 17: “The American people
Day 5: “There may be times when
Day 27: “Law and justice are not always
have this to learn: that where justice is dewe are powerless to prevent injustice, but
the same. When they aren't, destroying the
there must never be a time when we fail to nied, where poverty is enforced, where
law may be the first step toward changing
ignorance prevails, and where any one
protest.” Elie Wiesel
it.” Gloria Steinem
class is made to feel that society is an orgaDay 6: “Justice will not be served until
nized conspiracy to oppress, rob, and deDay 28: “The nature of the criminal justice
those who are unaffected are as outraged
grade them, neither person nor property is system has changed. It is no longer primaras those who are.” Benjamin Franklin
safe.” Frederick Douglass
ily concerned with the prevention and
Day 7: “Power without love is reckless and
punishment of crime, but rather with the
Day 18: “History says, Don’t hope / On this
abusive, and love without power is sentimanagement and control of the
side of the grave, / But then, once in a lifemental and anemic. Power at its best is
dispossessed.” Michelle Alexander
time / The longed-for tidal wave / Of juslove implementing the demands of justice,
tice can rise up, / And hope and history
Day 29: “What I see everywhere in the
and justice at its best is power correcting
rhyme.” Seamus Heaney
world are ordinary people willing to
everything that stands against love.”
confront despair, power, and incalculable
Day 19: “Justice. I've heard that word. I
Martin Luther King, Jr.
odds in order to restore some semblance of
tried it out. I wrote it down. I wrote it
Day 8: “Justice demands integrity. It’s to
grace, justice, and beauty to this world.”
down several times and always it looked
have a moral universe—not only know
Paul Hawken
like a damn cold lie to me.” Jean Rhys
what is right or wrong but to put things in
Day 30: “There are means that cannot be
perspective, weigh things. Justice is differ- Day 20: “We have a racially based justice
excused. And I should like to be able to
ent from violence and retribution; it resystem that overpunishes, fails to rehabililove my country and still love justice.”
quires complex accounting.” bell hooks
tate, and doesn't make us safer.”
Albert Camus
Day 9: “We are not to simply bandage the
wounds of victims beneath the wheels of
injustice, we are to drive a spoke into the
wheel itself.” Dietrich Bonhoeffer
Day 10: “Whether we and our politicians
know it or not, Nature is party to all our
deals and decisions, and she has more
votes, a longer memory, and a sterner
sense of justice than we do.” Wendell Berry
Day 11: “Never forget that justice is what
love looks like in public.” Cornel West

Piper Kerman

Day 31: “Charity is no substitute for jusDay 21: “I’d rather be shot dead screaming
tice. If we never challenge a social order
for justice than die alone in a prison of my
that allows some to accumulate wealth—
own making.” Tahereh Mafi
even if they decide to help the less
Day 22: “And that’s when things get
fortunate—while others are short-changed,
messy. When people begin moving beyond then even acts of kindness end up supportcharity and toward justice and solidarity
ing unjust arrangements. We must never
with the poor and oppressed …, they get in ignore the injustices that make charity
trouble. Once we are actually friends with necessary, or the inequalities that make it
the folks in struggle, we start to ask why
possible. ” Michael Eric Dyson
people are poor, which is never as popular
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How Much Do We Deserve?
Rev. Kirk Loadman-Copeland
The bookends for a discussion of
theology and justice regarding economic
justice within Unitarian Universalism are
a 1991 book and the 2014-2018 Congregational Study/Action Issue (CSAI). The
first bookend is the book, How Much Do
We Deserve? An Inquiry into Distributive
Justice by Rev. Richard Gilbert. It was
originally published in 1991, with a
second edition issued in 2001. The book is
a thoughtful blend of theology and
economics. While it could be updated,
the major changes would be in data to
reflect the increase in economic injustice
over the past 16 years, and not Gilbert’s
arguments for promoting economic
rights and elevating them to the level of
human rights. The second bookend is the
2014-18 CSAI, Escalating Inequality. It
builds on the Statement of Conscience
(SOC) adopted in 2000 on Economic Injustice, Poverty, and Racism. The Statement of
Conscience for Escalating Economic
Inequality was adopted by the UUA General Assembly in June 2017.
While other categories of justice are
important, distributive justice is especially compelling because of the dramatic
escalation of economic inequality. It is
notable that one of Gilbert’s chapters is
entitled, Distributive Injustice in Practice.
We see this injustice in multiple spheres:
health care, housing and the impact on
the homeless, hunger, public education,
under-employment, inadequate wages,
wage stagnation, gender-based pay-gaps,
poverty, the environment, etc. Economist
Jared Bernstein, among others, has documented the systemic racial injustice
embedded in the economy that is reflected in areas like wages, unemployment
levels, and wealth disparities. Many
communities of color have long suffered
systemic injustice in all of the spheres
listed above. Economic injustice extends
to the poor, regardless of race. How else
can we understand the opioid crisis in
America other than a consequence of distributive injustice? In an unpublished
4 manuscript, Martin Luther King, Jr.

wrote that the dispossessed of this nation—the poor, both white and black—
live in a cruelly unjust society.
In developing his approach, Gilbert
outlines four propositions related to the
principles of economic justice.
1. “In a given society, the greater the
equality in income and wealth, the
more freedom. Freedom, in this
sense, means the capacity for selfdetermination. …Freedom, as a human value, cannot stand alone; it
must always exist in tension with
trusteeship. It is merely one dimension in a set of values that undergird
the common good. It is only one of
the principles of justice.”
2. “In a given society, the greater the
equality in income and wealth, the
greater the equity (or fairness). A
second principle of justice is equity,
by which each person is entitled to a
fair distribution of
economic
benefits.”
3. “The greater the
equality in
income and
wealth, the
stronger the sense
of community. A
third principle of
justice is a sense of human solidarity,
in which voluntary cooperation interacts with humane competition as
an ordering principle.” This third
principle involves community.
4. “The greater the equality in income
and wealth, the greater the potential
for moral sensitivity and religious
meaning.” The fourth principle of
justice is meaning.
Gilbert’s concern is the social reality
that in a country of plenty there is
persistent, systemic poverty. He outlines
five canons of distributive justice to guide
overcoming economic inequality.
The Canon of Need: “All human beings have the inherent right to have their
basic human needs met…. Simply stated,
the basic needs of the poor transcend the
superfluous desires of the rich in moral
importance.”
The Canon of Proportional Equality:
“Every human being should be limited in
his/her consumption of income and

wealth by the principle of sufficiency.
This is an ethic of limits, a floor based
on need and a ceiling based on
proportionality….”
The Canon of Contribution to the
Common Good: “The canon of contribution to the common good is far more subjective than the first two canons…. The
principle here is that those people who
work in service of the community must
be rewarded more generously…. A distributive ethic needs to factor in this community-building value.”
The Canon of Productivity: “The
canon of productivity is the basic economic concept of compensation reflecting
production…. More cautious students of
economics deny that …[this] is necessarily just distribution. …Any formula for
economic reward must consider the importance of productivity as a vital incentive.”

The Canon of Effort and Sacrifice:
“Generally, it seems fair to reward
effort… But what about those individuals
who …are unable to work?”
The Canon of Scarcity: “At any given
time, certain kinds of skills are in
demand while others are not. …Given an
affluent society … it is quite possible to
remunerate people by means of the other
canons and still have a surplus from
which to reward those who have rare
skills.”
These principles and canons form a
basis to consider what justice requires in
terms of distributive justice, especially
given the dramatic ways in which economic inequality has increased.
Economic inequality exists in part because society does not take seriously the
inherent worth and dignity of every
person. Those who benefit most from
economic inequality assume an ethic of
(Continued on page 5)

Economic Injustice
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radical independence, or, perhaps, more
appropriately, radical disconnection,
rather than an ethic of interdependence.
The world is created anew each day by
the incredible effort of countless people,
many of whom are invisible, especially
to those at the top of the economic
pyramid.
U.S. capitalism has been contrasted
with Europe and Canada, both of which
have a strong social safety net. American
capitalism has been called cruel and brutal. The costs and damage of economic
inequality are never factored into the
bottom line of American capitalism. The
Rev. Rebecca Parker observes, “The
marketplace says we are nothing more
than self-interested individuals with an
insatiable need for goods. When the
marketplace dominates, knowledge of
other dimensions of being human gets
lost.”
The SOC, Escalating Economic Inequality, affirms that a moral economic system
would consist of 19 elements including:
 Equal pay for equal work and
elimination of the racial, ethnic, and
gendered wealth gap;
 A major societal investment in
communities that have been left out
and locked out;
 A guaranteed minimum income for
everyone;
 A minimum wage, indexed for
inflation, that provides a living wage
with benefits regardless of disability
or ability; and
 A tax structure that rewards the creation of good paying jobs and adequately and fairly taxes the wealthy
and corporations, including the reconstruction of the inheritance tax….
This Statement of Conscience lists
actions individuals and congregations
can take to address escalating economic
inequality. Much needs to be done and
much can be done.
It may be hard to answer Gilbert’s
question: “How much do we deserve?”
Perhaps we should ask of those who are
at the margins, “How much do you deserve?” Obviously, the answer is more.

E Pluribus Unum?

Justice Delayed

Shall We Overcome?

(Continued from page 2) Introduction

Rev. Dr. Forrest Church
Holidays exist for two reasons. The first might be called
the “gathering” or “significant cause.”
We take time off to ponder something
essential or meaningful in the lives we
share. All religious and national
holidays spring from some deep
collective need to ponder of celebrate,
to mourn or give thanks. They exist as
compass points for our souls.
But they exist for another reason as
well. Even those who participate in
the religious or patriotic ceremonies
that mark these holidays tend to lapse
into a primary appreciation of their
secondary cause, vacation. The long
weekend, the gift of a little discretionary time, the luxury of an extra day
off. We need that too. …In and of itself that is
a good
thing.
But
because it
is a good
thing, we
can easily
overlook
the reason
we have
been given this time.
…More than any other, Martin
Luther King Day is the quintessential
American patriotic holiday. Through
the pain of its true sponsors, it harks
back to the aspirations of our founders and the passion of our prophets. It
permits us no easy celebrations, no
mindless, instantly forgotten rituals,
because, the moment we pay attention, it reminds us that we have yet to
overcome our own prejudices and
fears. If we are paying any attention at
all, it reminds us of just how far we
have to go to break down the many
barriers between people that subvert
the idealistic blueprint for this
republic, “Out of many, one.”

extending justice and those committed
to restricting or denying it. When the
tide of justice is out, justice is redistributed by favoring the powerful few and
placating some groups enough to maintain social “stability,” while disenfranchising minorities. This is why Benjamin Franklin concluded that, “Justice
will not be served until those who are
unaffected are as outraged as those who
are.”
Systemic injustice occurs when injustice in one sphere, like the distribution
of wealth, is used to create injustice in
other spheres, like education. Michael
Walzer, in his book Spheres of Justice: A
Defense of Pluralism and Equality, argues
that the results of distribution in one
sphere should not influence the distribution in other spheres. While distributive justice typically focuses on economic goods, Walzer extends concern to the
distribution of social goods like honor,
education, leisure, work, love, etc. Unfortunately, interlocking systems of oppression sweep up all social goods in
service of systemic injustice. This reality
magnifies Martin Luther King, Jr’s concern that, “Injustice anywhere is a threat
to justice everywhere.”
John Rawls, author of A Theory of
Justice, addressed inherent challenges
with distributive justice by revisiting
the notion of the social contract. His
resulting theory, Justice as Fairness, advanced two principles. First, the greatest possible amount of liberty should be
given to all as long as the liberty of one
person does not infringe upon another.
Second, economic or social inequality
should only be permitted if the worst
off would be better served than they
would be through equal distribution.
This “beneficial inequality” should not
prevent those without resources to occupy positions of power.
While this provides the theoretical
basis for the way a just society ought to
be organized, the bending of the moral
arc toward justice is the work that lies
before us, and all hands and hearts are
required.

Source: Church, Forrest. The Cathedral of the
World: A Universalist Theology. Boston: Beacon
Press. 2009.
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Family Matters
But is it Fair?
Rev. Kirk Loadman-Copeland
In Tending the Flame: The Art of
Unitarian Universalist Parenting, Michelle
Richards writes, “Children understand
the basic concept of justice—being fair
and doing what’s right. However,
depending on their moral and spiritual
development, they may have a skewed
perception of exactly what that means.
For instance, preschoolers don’t usually
take a person’s motivations into account;
behavior is judged ‘good’ or’ bad’ based
on whether a reward or punishment will
be received. Elementary-age children
have a ‘law and order’ mentality that emphasizes obeying rules without exception.
During early adolescence, justice and injustice are perceived as polar opposites,
with no gray area in between.”
Psychologists Katherine McAuliffe and
Peter Blake conducted a study about fairness involving children in seven countries
that was published in 2011. While there
were some cultural differences, the study
showed that children aged 8 and older,
like adults, rejected any unequal offer.
But younger children aged 4 to 7 only
rejected offers when they were disadvantaged. They would readily accept offers
that benefited them while disadvantaging
others. Blake concludes, “They start out
with this very self-focused idea that they
recognize unfairness when it’s unfair to
me. It takes more years for different psychological processes to kick in before they
can flip that, and say: What's unfair to you
is also unfair in general.”
According to Psychology Today, writes
Wesley Baines, “there are three different
ideas about what is meant by fairness.
The first idea is equality, which simply
means that everyone is presented the
same opportunities for success. …The
second is deservedness. This is the idea that
fairness involves people getting what
they deserve. If you work for eight hours
at your job, for example, it is fair that you
are compensated for those eight hours.
The third is need. This takes into account
the obligations all humans have toward
one another, and is the idea that people
who are less able should be given what
6 they need to succeed.” Baines con-

cludes, “Overall, fairness is the interplay
between all three of these seemingly contradictory ideas, and each must be considered. Talk to your child about these
ideas, and you’ll sow the seeds for later
understanding.”

Family Activity: Whose House?
This is Our House by Michael Rosen is a
story about George who won’t let other
children play in a cardboard house because of differences he doesn’t like. The
other children don’t think that George is
being fair. Watch the video, This is Our
House by Michael Rosen (7:08), at https://
www.youtube.com/watch?
v=wf_n6yjr9T0. Then discuss why George
wasn’t being fair to the other children.
Family Activity: Making Things Fair
The following videos illustrate how
things can be made fair.
Long Story Shortz – Fairness (1:17)

Link: https://www.youtube.com/watch?
v=rcuBRKrIYlA
This brief video illustrates how things can
be made fair. Does making things equal
make things fair?
Fair'n square (2:35)

Link: https://www.youtube.com/watch?
v=REhPdrLsHMQ
This video is more abstract. The shape in
blue is not always treated fairly. What
changes are made to make things fair?

A Hopeful Justice
The Eightfold Path
Rev. Tom Owen-Towle
First, ….Unitarian Universalist justice-builders are determined “to make justice our lifecalling.”
…Second, justice must be soaked in
a sense of respectfulness, one of the
least practiced aspects of human relationships. …As theologian Sam Keen
puts it: “respect is love at second
sight.”
…Third, every one of us can be an
ally, in some sense, for the cause of
justice. …To be an ally in justicebuilding requires steadfast courage. …
Advocates alone can’t create a just and
merciful world, neither can allies, but
together …”we can move mountains.”
…Fourth, justice demands being
uncompromising…. Speaking our
truths means not being worried about
offending others (which we will) or
worried about undercutting ...power
structures (which we must).
…Fifth, …Meg Riley reminds all of
us that ‘standing on the side of love”
isn’t merely a song or a banner slogan,
but an action to be taken …always recognizing that love actually doesn’t
only take sides but also builds bridges
across sides, so we might become one
human family: friend, stranger, foe.
…Sixth, …Co-equality …
redistributes resources and equalizes
privilege. It radically alters our personal and communal lives. It calls us to
build social justice rather than build
personal egos or empires.
Seventh, justice work won’t be easy,
but it can be fun. It must be. Genuine
justice-building is balanced with joysharing.
…Eighth, justice requires staying at
the table, and when someone … inevitably screws up, rather than beat a hasty retreat…, we must be willing to
seize the opportunity to deepen the
dialogue. ...Justice-building
means ...being ...hopeful.
Source: Owen-Towle, Tom. Theology Ablaze:
Celebrating the 50th Anniversary Year of Unitarian Universalism. San Diego: Flaming Chalice
Press. 2011.

A Human Economy

A Burning House

Justice as Wholeness

A More Perfect Union

Becoming Firefighters

Restorative Justice

Rev. Kirk Loadman-Copeland
The Jewish theologian Martin Buber
(1878-1965) gave an unpublished address
to The World Brotherhood
Association in California in
1952 entitled, Fraternity. Related to Buber’s address, consider the following by economist
B.R. Ambedkar: “In short,
justice is another name of liberty, equality
and fraternity.”
Buber, who was not enamored by either capitalism or centralized socialism,
addressed his concern through a parable.
The parable began with the French Revolution, which sought to secure the principles of liberty, equality, and fraternity,
(i.e., kinship or fellowship). For Buber,
these ideals became disconnected following revolutions in countries like France,
America, and Russia.
Liberty went west to America, but it
changed in troubling ways becoming destructive in its capacity to exploit the land
and people. It was a restricted liberty excluding Native Americans, slaves from
Africa, and women. Equality went east to
the Soviet Union. It, too, changed,
extinguishing individualism in the
cauldron of the collective, central
economic planning, and the horrors of the
forced labor camps of the Gulag.
Kinship (i.e., fraternity) went into hiding and was unable to mitigate Western
individualism or Eastern collectivism.
Kinship is the ideal that we belong to each
other, that we are brothers and sisters of
one human family, and thus that we owe
each other a fierce loyalty.
Liberty without equality is abusive, and
equality without liberty is dehumanizing.
Combining these is significant, but not
sufficient as the Rev. John Buhrens wrote,
“…unless we remember the missing element, human
kinship. This
is the religious element. It alone
can bind together the
other two. It

Tex Sample
On March 27, 1968, just eight
days before his assassination,
the Rev. Dr. Martin Luther King, Jr. was
at a party at Harry Belafonte’s home. In a
conversation during the party King got
into an argument with Andrew Young
…about the proposed Poor Peoples Campaign…. Belafonte reports King’s passion for the event and his …frustration
…that he and the younger people in the
movement could not agree on tactics….
He agreed …that the problem was the
system.
Young replied…,
“Well, I don’t
know, Martin.
It’s not the
entire system.
It’s only a part
of it, and I
think we can
fix that.”
King …
rebuked him.
“I don’t need to hear from you, Andy.
I’ve heard enough from you. You’re a
capitalist, and I’m not. And we don’t see
eye to eye on this and a lot of other
stuff.”
…King …criticized the unequal distribution of economic resources, and the
way the system serves the rich at the
expense of the poor. He observed that
the wealth of the rich “exceeds conscience and almost all others are doomed
to be poor at some level.” King concluded, “We’re going to have to change the
system.”
“But what troubles me now for all of
the steps we’ve taken toward integration,
I’ve come to believe that we are integrating into a burning house.”
Belafonte …blurted out, “Damn Martin! If that’s what you think, what would
you have us do?”
“I guess we’re just going to have to
become firemen,” answered King.

Rev. Kirk Loadman-Copeland
Our system of criminal justice is based
upon retribution, which involves proportionate punishment of a crime. This goes
back to the Code of Hammurabi, the law of
ancient Mesopotamia (1754 BCE). Included in these 282 laws is the famous proclamation, “an eye of an eye and a tooth for
a tooth,” which is echoed in Exodus
21:24. Known as lēx taliōnis, this is the
law of retaliation in which a punishment
should correspond in degree and kind to
the offense by the wrongdoer. Challenging the wisdom of this approach are
words ascribed to Gandhi: “An eye for
an eye will leave everyone blind.”
In retributive justice, the crime against
a person or persons is considered an act
against the state in which victims are
peripheral to the justice process (despite
the Rights of Crime Victims in the US
Code). Accountability by the offender is
defined as being punished by the state.
Restorative justice, by contrast, places
the process of justice within the community where the community is the facilitator of the process, the victim takes an
active role in the process through dialogue and negotiation, and the offender
is expected to assume responsibility, take
actions to repair the harm, and work to
be reintegrated into the community. The
goal is wholeness for all.
Antecedents to restorative justice can
be found in The First Nations of America
and Canada, as well as the Maori of New
Zealand whose system of Utu protected
individuals, social stability, and the integrity of the group. The most exemplary
contemporary use of restorative justice
was the South African Truth and Reconciliation Commission that attempted to
heal the wounds of apartheid (1948-1994)
in South Africa. Desmond Tutu wrote,
“To pursue the path of healing..., we
need to remember what we have endured. But we must not simply pass on
the violence of that experience through
the pursuit of punishment. We seek to do
justice to the suffering without perpetuating the hatred aroused. We think of
this as restorative justice.” This is justice
with eyes and heart wide open.
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Source: Sample, Tex. A Christian Justice for the
Common Good. Nashville: Abingdon Press. 2016.

Small Group Discussion Guide
Theme for Discussion: Justice
Preparation: (Read Touchstones and the
questions.)
Business: Deal with any housekeeping
items (e.g., scheduling the next gathering).
Opening Words: “The country is in deep
trouble. We've forgotten that a rich life consists fundamentally of serving others, trying
to leave the world a little better than you
found it. We need the courage to question
the powers that be, the courage to be impatient with evil and patient with people, the
courage to fight for social justice. In many
instances we will be stepping out on nothing, and just hoping to land on something.
But that's the struggle. To live is to wrestle
with despair, yet never allow despair to
have the last word.” Cornel West
Chalice Lighting (James Vila Blake)
(In unison) Love is the spirit of this church, and
service is its law. This is our covenant: to dwell
together in peace, to seek the truth in love, to
serve human need, and to help one another.
Check-In: How is it with your spirit? What
do you need to leave behind in order to be
fully present here and now? (2-3 sentences)
Claim Time for Deeper Listening: This
comes at the end of the gathering where you
can be listened to uninterrupted for more
time if needed. You are encouraged to claim
time ranging between 3-5 minutes, and to
honor the limit of the time that you claim.
Read the Wisdom Story: Take turns reading
aloud parts of the wisdom story on page 1.
Readings from the Common Bowl: Group
Members read selections from Readings
from the Common Bowl (page 3). Leave a
few moments of silence after each to invite
reflection on the meaning of the words.
Sitting In Silence: Sit in silence together,
allowing the Readings from the Common Bowl
to resonate. Cultivate a sense of calm and
attention to the readings and the discussion
that follows (Living the Questions).

and demanded that others bear witness as
well.” Melanie Joy
Living the Questions
Explore as many of these questions as time
allows. Fully explore one question before
moving to the next.
1. What is your definition of justice?
2. Is justice blind as statutes and paintings
of Lady Justice wearing a blindfold
suggest? Should it be? Can it be? Why
or why not?
3. Have you benefited or suffered from
injustice? How? Why?
4. In Matthew 26:11, we are reminded that
the poor will always exist. Do you
agree? Why or why not? How can we
make sense of injustice, especially economic injustice, in affluent societies?
5. Is it helpful to apply Gilbert’s five canons of distribution (page 4 of the journal) to allocate resources? Why or why
not? Which canons do you believe are
most important? Why?
6. Interlocking oppressions insure that
injustice in one area will lead to injustice in other areas. What are some examples of interlocking oppressions?
How do they contribute to even greater
injustice? What can be done to combat
them?
7. What are the responsibilities of the individual in regard to issues of social justice? How have you worked for justice?
The facilitator or group members are invited
to propose additional questions that they
would like to explore.
Deeper Listening: If time was claimed by
individuals, the group listens without interruption to each person for the time claimed.
Using a timer allows the facilitator to also
listen fully.
Checking-Out: One sentence about where
you are now as a result of the time spent
together and the experience of exploring the
theme.
Extinguishing Chalice (Elizabeth Selle Jones)
We extinguish this flame but not the light of
truth, the warmth of community, or the fire of
commitment. These we carry in our hearts until
we are together again.

Reading: “Think about it: virtually every
atrocity in the history of humankind was
enabled by a populace that turned away
from a reality that seemed too painful to
Closing Words
face, while virtually every revolution for
peace and justice has been made possible by Rev. Philip R. Giles
a group of people who chose to bear witness (In unison) May the quality of our lives be
our benediction and a blessing to all we touch.
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Seeking Kinship
(Continued from page 7) A More

Perfect Union

reminds us that we are all sisters and brothers on this earth, children of one great mystery. Kinship can be recovered only by
modern prophets who respect ordinary
people, who will nurture rather than exploit
their hopes and faith; by humble prophets
who will dare to proclaim ‘the prophethood
of all believers.’”
Buber, writes Mark Lutz, “saw the choice
between capitalism and centralized socialism as a choice between Scylla and Charybdis,” two mythical sea monsters. For Buber,
“What is needed is to go forward in constructing a genuine alternative which cannot be reduced to either of the other two.”
Buber wrote, “Life, in that it is life, necessarily entails justice.” He sought a more
human economy and was concerned that
global competitiveness would replace
meaningful work with “a monotone, uncreative working routine.” As Lutz concludes,
Buber “pointed to a market economy without Laisse-faire, and a minimal state ensuring …a full employment economy where
work is meaningful and consistent with the
demands of human dignity.”
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